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Abstract: After the death of the Prophet Muhammad (PBUH), Islam spread beyond the Arabian
Peninsula, and the Islamic Ummah included a wide range of Persian, Turkish, Syriac, Coptic,
and Amazigh tribes and nations. The entry of Islam into Transoxiana began gradually in the
middle of the first century of the Hijri and was established during the Samanid period with the
Hanafi school of thought as its core. Transoxiana’s privileged geographical location and its
cultural and civilizational background made this region the center of gravity of culture and
civilization in the east of the Islamic Caliphate, opposite Cordoba, the capital of the Umayyads
of Andalusia. From the early second century of the Hijri, paper, the most important spiritual
document and influential in the dynamics of science and civilization, was produced in the city of
Samarkand. In the third and fourth centuries of the Hijri, during the era of the Samanid
government, with the efforts of learned and scholarly emirs and ministers, Transoxiana became a
center for the production of science and civilization in various fields. The formation of modern
bureaucracy, the translation movement, the compilation of jurisprudential and historical sources,
the emergence of famous scholars in various sciences, the flourishing of libraries and scientific
centers are examples of the transformation in the field of culture and civilization, and caused
Transoxiana to make a significant contribution to the construction of Islamic culture and
civilization. The present study attempts to explain the position of Transoxiana and the cities of
Samarkand and Bukhara as an influential hub in Muslim culture and civilization with an
analytical and comparative approach. To achieve the goal of this research, the question is (What
role and position did Transoxiana have in the construction of Muslim culture and civilization
after the adoption of Islam?) This study has been written with a historical approach based on the
"descriptive-analytical" method. The research findings indicate that the Transoxiana region,
under the teachings of the Islamic religion regarding science, began its role in the early second
century AH with the production and publication of paper, and during the Samanid period, due to
the Samanid government having learned and science-loving emirs and ministers, its cultural and
civilizational activities developed increasingly, so that at the same time, Transoxiana played a
role as the scientific and cultural hub of the Islamic world in the east of the Islamic Caliphate, in
contrast to the Umayyad government of Andalusia in the west of the Islamic Caliphate.
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Annoraunusi: Ilocie cmepru mpopoka Myxammena (MuUp eMy M OJIarOCIOBEHHE) HCIaM
pacrpocTpaHuICs 3a Mpeaesbl ApaBUHCKOro MOJyOCTPOBa, M UCIAMCKas yMMa BKIIIOUYMIIA B ce0sI
HIMPOKUHN CHEKTP MEPCUACKUX, TYPELKHX, CUPUICKUX, KONTCKUX U aMa3UICKUX IJIEMEH U
HapozoB. [IponnkHOBeHME HcIaMa B TpaHCOKCHMaHy HA4aloCh IIOCTENIEHHO B CEPEIUHE NIEPBOIO
BEKa XUJDKPBl U YKPENWIOCh B NepUoJ IpaBieHus CaMaHH10B, KOT1a OCHOBHOM TEOJIOTH4YECKON
IKOJIOH cTajna xaHadurckas. [IpuBunerupoBanHoe reorpaduyeckoe nojaoxenue TpaHCOKCHAHBI,
a TaKXke ee KyJbTYpHBIH 1 [MBUJIM3AIMOHHBIN (DOH CHIENaIN 3TOT PETHOH LEHTPOM KYJIbTYPHI U
IUBWIN3aUM Ha BocToke Mcmamckoro xamudara, nporuBocrosmuMm  Kopaose, cronuie
OwmetisinoB Annanycun. C Havana Il Beka xumpxpsl B ropojae CamapkaH Tpou3BOAMIaCH Oymara,
BOXHEHIINN JYXOBHBI OKYMEHT, OKa3aBIUMM BIIMSHHME HA JMHAMUKY Da3BUTUS HAyKH U
nuBwin3aiuu. B 111 u IV Bekax xumkpsl, B anoxy npasieHus CamManuaoB, Oaarogaps yCUiIusm
YUYEHBIX YMUPOB U MUHHUCTPOB, TpaHCOKCHaHa CTajla IEHTPOM Pa3BUTHs HayKU U LIMBWIN3ALUU B
pa3nuuHbIX obnacTsx. POopMHpPOBaHUE COBPEMEHHOH OIOPOKpPATHH, MEPEBOAUECKOE JBHKCHHE,
KOMIIWIALMS IOPUAMYECKUX U UCTOPUYECKHX HMCTOYHMKOB, IOSIBJICHHE HM3BECTHBIX YYEHBIX B
pa3IMYHBIX HAyKax, pacuBeT OWOIMOTeK W HAYYHBIX IIEHTPOB SBIAIOTCA IpPUMEpaMHU
TpaHchopMalMy B 00JacTU KyJbTYyphl U LIMBUIM3ALMU U IPUBEIM K TOMY, YTO TpaHCOKcuaHa
BHECJIa 3HAUWTENbHBIM BKJIAJ B CTPOMTENBCTBO MCIAMCKOM KyJabTypbl M LMBHIM3auud. B
HACTOSIILIEM HCCIICZIOBAaHUM JENaeTCs IOMNbITKA OOBSACHUTH IOJI0KEHUE TpaHCOKCHaHbl U
roponoB Camapkann u byxapa Kak BIHATEIBHOIO LEHTPAa MYCYJIbMAaHCKOW KyJIbTYpbl H
LIUBUIN3ALUH C [IOMOILBIO aHAJTUTUYECKOTO U CPABHUTEIBHOIO NMoAXxoAa. i JOCTHKEHUS LeNn
JAHHOTO MCCIIeJIOBaHMsI ObLI MocTaBiieH Bompoc: «Kakyio posib M TONOXKEHHE 3aHuMana
TpaHcOokcHMaHa B CTAaHOBJIEHMM MYCYJBMAaHCKOM KyJbTypbl U LUBWIM3ALMM IOCIIE NPUHATUA
ucnama?y». JlanHoe ucciieoBaHue ObUIO HAMMCAHO C UCIOIB30BAHUEM MCTOPHUYECKOTO MOAX0/a,
OCHOBAaHHOTO Ha «ONMCATEIbHO-aHAIMTHUYECKOM» MeToAe. Pe3ynbTrarel HcciaenoBaHus
[IOKa3bIBAlOT, YTO peruoH TpaHcokcuaHa, cieaysl yYEHHUsM HCIAMCKOW pEeJIMruu B 00sacTu
HayK{, HayaJl UrpaTh CBOI posib B Havaie Il Beka XMKPbHI C MPOU3BOACTBA U ITyOJUKAILMU
Oymaru, a B nepuoy npasienuss Camanu10B, 0jaroaapsi TOMy, 4yTo IpaBUTeNbCTBO CaMaHUI0B
COCTOAJIO M3 OOpa30BAaHHBIX U YBJICUCHHBIX HAYKOW 3MHUPOB M MUHHCTPOB, €r0 KYyJIbTYpHas U
LIMBUIM3AIMOHHAs JIEATEIbHOCTh pa3BUBajach Bce 0OOjee aKTUBHO, TaK 4YTO B TO K€ BpeMs
TpaHcokcnana urpajga posib Hay4dHOTO M KyJbTYpHOIO LIEHTpa MCIAMCKOTO MHpa Ha BOCTOKE
Hcnamckoro xamudara, B OTIMYME OT mpaBUTEIbcTBa OMEHsIOB B AHAATyCHMH Ha 3amafe
Hcnamckoro xanudara.

KiioueBbie cioBa: ucinaMm, TpaHcokcwaHa, WMciIaMcKas KyJbTypa W IMBWIM3AIMs, Oymara,
Camanugpl, AHganycus.

Introduction

In order to provide a comprehensive historical analysis of the emergence and spread of Islam, the
two concepts of "change" and "transformation" in sociology are used here as a theoretical
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framework. Change and transformation are two completely separate and related categories. The
difference between these two terms in sociology is summarized in the following:

- Time: The time period of change is short, while transformation occurs over a long period.
(Roshe, 1377, p. 26)

- Geographical scope: Change occurs in a limited geographical focus, but the geographical scope
of transformation is very wide. (Ibid.)

- Visibility: An individual can observe the process of a change and its results, but observing
transformation requires a long period of time and is not visible to an individual. (Ibid.) From the
perspective of sociology, change is a common thing that occurs in humans and society and is
considered a natural thing (Lauer, 1373: 2-3). Based on this model, the 23-year period of the
Prophet's mission in the limited geography of the Arabian Peninsula and the observation of its
results by the contemporary companions of the Prophet is considered "change". The speech of
Ja'far ibn Abi Talib, the leader of the Muslim immigrants to Abyssinia, against the Negus and the
ambassadors of the Quraysh can be considered a perfect example of "change". (Ibn Hisham:
1422 AH: 1/251) After the death of the Prophet, Islam spread outside the Arabian Peninsula and
covered a wide geography from China to Andalusia. This event occurred over a long period of
time and has had various political, economic, social, cultural and civilizational consequences and
results. This process is in itself a "transformation". Accordingly, the term "Islamic culture and
civilization", which is the product of the short period of the Prophetic era and the limited
geography of the Arabian Peninsula, is considered "change", and the term "Muslim culture and
civilization", which includes a long time process and a wide geographical area, is
"transformation". However, Muslim researchers have used the term "Islamic culture and
civilization" as a general criterion for both "change" and "transformation", and in this study,
following Islamic researchers, we have used the term "Islamic culture and civilization".

The Turks and Persians are among the most famous nations of the eastern Islamic territory, who
became part of the Islamic nation after the Islamic conquests. Then, these two groups themselves
helped spread Islam in other regions and played a role in the construction and advancement of
Islamic civilization. The Transoxiana region, the main location of the presence of the Turks and
Persians, has made an important contribution to the construction and advancement of Islamic
civilization, which is analyzed in this study. The influence of Islam in Transoxiana, the cultural
and civilizational performance of this region, and its contribution and place in Islamic culture
and civilization are considered "transformations" in their own right.

Literary (historiographic) review

On the present research entitled "The Role and Position of Transoxiana in Islamic Civilization in
the First Four Centuries of the Hijri", no independent and comprehensive research has been
conducted so far in an analytical and comparative manner with similar historical conditions and
at the same time period. Research related to this field has not been fully in-depth and has not
used a comparative method to identify the position of Transoxiana in Islamic culture and
civilization, and their contents have mostly been written in detail. Among these researches, Abu
Bakr Muhammad ibn Jafar Narshkhi, the author of the book "History of Bukhara" (1351 AH), is
one of the historians of the Samanid era. The original book was in Arabic, which has not reached
us, and only its Persian translation, which was done by Abu Nasr Ahmad ibn Muhammad ibn
Nasr al-Qabawi in 522 AH, is available. This Persian translation was summarized in 574 AH by
Muhammad ibn Zafar ibn Omar. The history of Bukhara is considered a "historical document"
because it was written in the Samanid era. According to Islamic historiography, this work is a
"local history". The historical background of Bukhara, the construction of the city, its conquest
by Muslims, and a brief history of the Samanid emirs form the parts of this book. Which is
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narrated in a descriptive and narrative manner. The translation and abridgement of this book
caused some differences to be observed in the text and also the dates related to the events.
Despite that, this book has a "documentary" value for modern researchers. On the other hand, the
Persian translation of the book is also considered to be a kind of introduction to the dialect style
of the Persian language of the sixth century, which has great linguistic value. In the section on
Islam in Transoxiana, Abu al-Hasan Baladhari, the author of "Futuh al-Bulandan" (2000 AD), is
the oldest book related to Islamic conquests. In the conquest of Transoxiana, Baladhari narrated
more than Abu Ubaydah Mu'mar ibn al-Muthanna. Baladhari's report on the Muslim conquests
in Transoxiana is scattered and fragmentary, lacking a general order and a clear historical
chronology, which creates a kind of confusion for the reader. Another study is by Hussein Munis
al-Masri, entitled "Atlas of the History of Islam" (1385 AH). The author has presented
geographical maps of the Islamic realm from China to Andalusia, introducing the history and
geography of the relevant regions in a concise manner. Despite the detail of this book and the
maps used, the content of this book is superior to the content and geographical maps of
Lestrange's book "Lands of the Eastern Caliphate".Another study by Wilfred Blunt is entitled
"The Golden Road to Samarkand" (1984) and translated into Persian by Reza Rezai. The author
has written this work with an eloquent and scientific pen and by combining two traditional and
modern historiographical methods. Contrary to the title of the book, the researcher did not focus
only on the city of Samarkand, but rather gave a detailed and scattered introduction to the
political, cultural and civilizational history of the Transoxiana region and the two cities of
Bukhara and Samarkand in a long time process from the period of Alexander the Great to the
author's era. China's policy in its attitude towards the west of the territory, as well as Islam in
Transoxiana, the culture and civilization of Transoxiana are among the points related to the
present study, which have been discussed in great detail. Another study by Richard Fry is
entitled "Bukhara, an Achievement of the Middle Ages" (1986) which has been translated into
Persian by Mahmoud Mahmoudi. The book is classified as a local history. In this book, the
author has introduced the history of Bukhara from ancient times to the end of the Samanid period,
and it is natural that the spirit of detail prevails in this book. Despite that, the author has
succeeded in depicting different angles of Bukhara's political and civilizational history. In order
to explain the civilizational position of Transoxiana in Islamic civilization, comparing it with
Andalusia is a necessity in this research. In this context, two studies are mentioned. The first
study is by Nur al-Din al-Ali entitled "Islam in the West" (1370 AH). Part of this study is
dedicated to the social, cultural and civilizational life of Andalusia until the end of the Umayyad
rule of Andalusia (422 AH), which the author has briefly mentioned. There is also a study by
Issam Muhammad Shabaru entitled "Andalus" (2000 AD). Although the political part of the
book dominates its cultural and civilizational part, the comprehensiveness of the book is
commendable. The division of historical periods of the eight centuries of the presence of
Muslims in Andalusia is one of the positive features of this book. This book has historical
chronology value in order to compare the time periods of the Umayyad Caliphs of Andalusia
with the Samanid emirs.

Results with indication of the author's thematic subsections.

Historical Geography of Transoxiana? The geographical location and qualities of a land are an
important and influential factor in the establishment and growth of a civilization. Many ancient
civilizations were formed and developed along rivers and fertile areas. Transoxiana is one of the
lands that has suitable geographical conditions for the establishment and continuation of urban
and civilized life. The term "Transoxiana" was applied by Arabs and Islamic geographers to the
areas beyond the Jaihun River. Ibn Rusta (died 300 AH) mentioned the most important cities of
Transoxiana as Fergana, Khujand, Usrushaneh, Samarkand, and Bukhara, and included it as part
of the "fourth region" in the geographical divisions of the ancient world. (Ibn Rusteh, 1380: 112)
The favorable economic and biological conditions of Transoxiana are definitely the natural
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product of the existence of the two rivers Seyhun and Jaihun and their tributary streams, an issue
that has been given a charismatic aspect by some geographers, relying on a narrative. According
to one narrative, there are four rivers from heaven: the Nile, the Euphrates, Seyhun and Jaihun
(Al-Qazwini, Bita: 421). In terms of geographical location, the Transoxiana region forms the
western side of Central Asia. During the Sasanian period, the Jaihun River was considered the
natural border between the western part of Central Asia and Transoxiana with the land of
Khorasan (Rashid: 2021: 44), and of course, the border between the two Turkish-Iranian cultural
territories. The Transoxiana region has acquired significant intrinsic prestige since ancient times
with the help of the two rivers Seyhun and Jaihun and other streams and its privileged location.
(Fray, 1365: 18) and caused this geographical center to gain importance in various military,
economic, cultural and civilizational dimensions.

In the military dimension, the existence of the two rivers, Jihun and Seyhun, and their branches,
as well as the two deserts of Qizil-e Qom in the Chach province, the Qara-e Qom desert in the
southwest of the Khorezm province, and the Turkman desert in the west of the Aral Sea are
considered as military deterrents. (Qafs-oghli, 1366: 38) In the economic dimension, the rivers of
Jihun and Seyhun and other streams, along with fertile land, caused the emergence of abundant
fields and farms and the prosperity of agriculture in the region. (Hamvi, Bita: 3/67 / Ibn al-Faqih:
1367: 324-327) In such a way that some Islamic geographical sources consider Transoxiana to be
the most fertile and blessed regions of the ancient world where famine did not occur. (Istakhri,
1396: 308) In the cultural and civilizational dimension, the geography of Transoxiana was the
connecting link between three lands and three centers of civilization of the ancient world, namely
China, India and Iran. The passage of the Silk Road through Transoxiana has given it economic
and cultural-civilizational value. In terms of trade, the Silk Road enters Transoxiana from China
and from there proceeds towards Iran, India and Russia. (Qafs Oghli, 1366: 39) In addition to the
movement of goods, roads are an important factor in the movement of culture and civilization. In
describing the inhabitants of Samarkand, Ibn al-Faqih introduces them as hospitable people and
in describing the Bukharais, he introduces them as the most truthful people. (Ibn al-Faqih, 1367
AH: 319).

Discussion.

How Islam spread in Transoxiana? On the eve of Islam's entry into Transoxiana, this region
was home to two groups or alliances of Turks. The first group, the Hayatla or Hephthalites, lived
in the areas of Upper Jihun and Sogd. The second group, the Ghaz Turks, was formed from the
union of two groups, the Bakhtiya or Bactrians and the Kushans (Monis, 1385: 147). The spread
of Islam in Transoxiana began during the Umayyad era and can be divided into two stages. A -
The conquests of the Sufyani period (40-64 AH): This stage was mostly in the form of war and
escape operations. The reason for this was the strong resistance of the Turks of Transoxiana,
which caused this operation to be unsuccessful. The first emir of Khorasan who crossed Jihun
and turned to the land of Sogd was Ubaydullah ibn Ziyad. He advanced towards Bukhara in 54
AH. The viceroy of Bukhara was a woman named "Khatun" who ruled Bukhara through her
young son Tughshade (Narshakhi, 1351: 32 / Al-Baladhuri, 2000: 397). Eidullah made peace
with the ruler of Bukhara, Khatun, in exchange for paying a tribute, then conquered the two
cities of Ramtin and Beikand. (Ibid.: 397) But a year later he returned to Basra and brought with
him 2,000 captives from Bukhara, all of whom were skilled in archery, and settled them in an
area in Basra. This area became known as "Bukhariyya". (Hamawi, Bita: 1/282-283) In 55 AH,
Sa'id ibn Uthman ibn Affan launched a major attack on other regions of Transoxiana. He fought
with Khatun, the ruler of Bukhara, who had broken the peace treaty due to non-payment of the
jizya, and once again made peace with Khatun in exchange for paying the jizya (Narshakhi, 1351:
53-54). Then, with Khatun's help, he besieged Samarkand. The people of Samarkand made peace
with him by paying 700,000 dirhams. (Al-Baladhari, 2000: 398). After that, the city of Termez
was also conquered peacefully (Monis, 1385: 147). During the reign of Yazid ibn Muawiyah in
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61 AH, Salim ibn Ziyad entered Transoxiana. Khatun once again broke the peace treaty, this
time uniting with Tarkhan, the ruler of Sogd, against the Muslims. The Muslims won the battle
with Tarkhan, and for the third time Khatun made peace with the Muslims in exchange for
paying a heavy jizya. (Narshakhi, 1351: 60).

B - The second stage, the conquests of the Marwanid period (64-132 AH): In this stage, the
operations of two Muslim commanders are worth mentioning.

- Mabhlat Ibn Abi Safra, who conquered vast areas in Transoxiana from 78 AH on the orders of
Hajjaj bin Yusuf Thaqafi, the ruler of Kufa. (Monis, 1385: 148).

- Then Qutaybah bin Muslim Bahli carried out another vast operation in Transoxiana in 86 AH
on the orders of Hajjaj bin Yusuf. Qutaybah bin Muslim's conquests continued until 99 AH,
which was his period of governorship over Khorasan. Bukhara was conquered by him in 88 AH
(Al-Balathari, 2000: 406).

In the next stage, Qutayba conquered Samarkand, then Beikand, Kash, Nasif, Chaj and Fergana
(ibid.: 407). Qutayba continued his conquests to China and the Shan Kiang province to Kashgar
(Mons, 1385: 148).

Thus, the Muslim conquests in Transoxiana, which had begun in 54 AH, were completed in 99
AH. The Turks resisted the Muslims for nearly half a century, but gradually, by accepting Islam
this time, the Turks themselves began to spread Islam in other Turkic-populated areas. In such a
way that all the armies of the Abbasid Caliph Al-Mu'tasim (218-227 AH) who participated in the
spread of Islam among the Turks of Central Asia were all Turks from the regions of Sogd,
Fergana, Us-Rushneh and Chach (Al-Balathari, 200 AD: 416). A notable point in the section on
the conquests of the Turkic lands of Transoxiana and Central Asia is its remarkable similarities
with the conquests of the Berber lands of the Maghreb in North Africa, which can be briefly
shown in the following table:

1- Table of similar characteristics of the two groups of Turks and Berbers in the Islamic
conquests

Islam in the Maghreb (North Africa) — | Islam in Transoxiana and Central Asia —

Amazigh

Turks

In the conquests of the Maghreb, the
Amazigh or Berbers faced the Muslims. The
lifestyle of most Amazighs is tribal and

decentralized and based on pastoral life. (Ibn
Khaldun, 1408 AH: 6/90)

In the conquests of Transoxiana, the Turks
faced the Muslims. The way of life of the
Turks in the deserts of Central Asia is tribal
and decentralized and based on pastoral life.
(Bin Sa'id al-Andalusi, 2019: M: 17)

The Amazighs put up a tough resistance
against the Muslims. The spread of Islam in
the Maghreb was achieved over a long period
of time. (Ibn Khaldun, 1408 AH: 7/8)

The Turks put up a tough resistance against
the Muslims. The spread of Islam in
Transoxiana was achieved over a long period
of time. (Al-Balathuri, 1408 AH: 1390)

In the conquests of the Maghreb, the
leadership of a woman named Dehba,
nicknamed the priestess, the leader of the
Amazigh of Ifrigiyah, played an important
role in the resistance of the Amazighs against
the Muslims. (Ibn Khaldun, 1408 AH: 7/9)

In the conquests of Transoxiana, the
leadership of a woman named Khatun Nayib
al-Saltanah Bukhara played an important
role in the resistance of the Turks against the
Muslims. (Narshakhi, 1351 Sh: 52)
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After accepting Islam, the Amazighs played
an important role in its spread to other
regions of North Africa and Andalusia. Tariq
ibn Ziyad Amaraghi was the conqueror of
Andalusia. (Zarkali, 1999: 3/313)

After accepting Islam, the Turks played an
important role in its spread in the regions of
Central Asia, especially the region of East
Turkestan. Mahmud Ghaznavi was one of
the Turks and the conqueror of India. (Al-
Balathuri: 1408 AH: 416 / Al-Abadi, Bita:
156)

The Berbers defeated the Western Romans in
the famous Battle of Zulafa (479 AH) in
Andalusia in the second half of the 5th
century AH (Ibn Abi Zar, 1972 AD: 149)

The Turks defeated Byzantium or Eastern
Rome in the famous Battle of Malazgerd
(463 AH) in the second half of the 5th
century AH (Al-Abadi, Bita: 185)

The cultural and civilizational position of Transoxiana in the Islamic era

The acceptance of Islam by the Turks of Transoxiana paved the way for the cultural-cultural
continuity of this region with the culture and civilization of the Persians. Islam became the factor
that united the two Turkish-Iranian groups and transformed them into a single nation. This
connection and mutual influence have led to the cultural and civilizational flourishing of the
region. The cultural and civilizational role of Transoxiana began in the first half of the second
century and reached its peak in the third and fourth centuries, i.e. the period of the Samanid
Emirate. The first cultural-civilizational role of Transoxiana was in the field of “paper
production”. In 133 AH / 751 AD, Muslims under the command of Ziyad bin Salih fought
against the Tang Dynasty troops under the command of Gao Xianji around the Taraz River from
the Kashgar region. (Moradzadeh, 1381: 97) The Battle of Taraz ended with the victory of the
Muslims and a large number of Chinese prisoners settled in the city of Samarkand. Among the
captives were people who worked in the Chinese imperial paper factory. This group taught
Muslims how to produce paper and led to the establishment of papermaking industries in
Samarkand, and thus fine and good quality paper was produced for the first time in Samarkand.
(Honke, 1362: 78) Paper, as a spiritual document, plays a fundamental role in recording and
disseminating thought and the dynamism of culture and civilization. Transoxiana and the city of
Samarkand are considered the geography of this great cultural and civilizational renaissance. The
papermaking industry became popular in Baghdad, the capital of the Caliphate, during the reign
of Harun al-Rashid (170-193 AH), and papermaking industries were established in other cities of
the Islamic world such as Damascus, Palestine, Egypt, Tunisia, Morocco, and Spain. From the
city of Shatiba in Andalusia, paper entered Europe and became the basis for the invention of the
printing industry. (Ibid.: 80) One of the consequences of the paper industry was the emergence of
new industries and activities, each of which is considered an important factor in the growth and
prosperity of Islamic civilization. The bookbinding industry, papermaking or copying,
bookkeeping, bookshops, libraries, Dar al-Ilm, Bayt al-Hikmah were all products of the
invention of paper. (Shibli, 1370: 137-168) The "translation movement", which played a
fundamental role in the growth of Islamic culture and civilization, is essentially a result of paper
and the paper industry, and its excellence goes back to the Transoxiana region and the city of
Samarkand. Samarkand continued to maintain its position as the most important center for the
production of high-quality and delicate paper until the fourth century AH and the Samanid era.
(Fray, 1365: 103).

The Samanid Emirate and the Civilizational Dynamics of Transoxiana (261-389 AH / 874-
999 AD)

The Samanid state was established by Amir Ismail ibn Ahmad al-Samani in 260 AH / 874 AD
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with its capital at Bukhara and the approval of the Abbasid Caliph al-Muwaffaq Billah.
(Narshakhi, 1351 AH: 109) The Samanid era is distinguished among the eastern dynasties by its
scientific and literary renaissance. During this period, the city of Bukhara, the capital of the
Samanids, was one of the most important scientific centers in the east of the Abbasid Caliphate
and was equal to Cordoba, the capital of the Umayyads of Andalusia in the west of the Caliphate.
Encouraged by scholars and scientists, the Samanids began the first step in reviving the Persian
language with the "translation movement". The first book translated from Arabic into Dari
Persian was the book "Tafsir al-Tabari" by Muhammad ibn Jarir al-Tabari (d. 310 AH). By order
of Amir Mansur ibn Nuh al-Samani (350-365 AH), forty copies of the book Tafsir al-Tabari
were transferred from Baghdad to Transoxiana. Amir Mansur obtained permission from the
jurists of Transoxiana to translate it, and with the approval of the jurists, Tafsir al-Tabari was
translated from Arabic to Persian in 20 volumes. (Tabari, 1977 AD: 1/5) Also, by order of Amir
Mansur al-Samani, the book “Tarikh al-Tabari” was translated into Dari Persian by Abu Ali
Muhammad ibn Abi al-Fadl Bil’ami, the minister, in 352 AH. (Bil’ami, 1987 AD: 1/23) The
Samanid period was accompanied by a remarkable development in historiography in the Dari
Persian language in the field of Shahnameh writing. (Safa, 1372 Sh: 1/610) The Shahnameh of
Abi Muayyid Balkhi, the Shahnameh of Abi Ali Muhammad bin Ahmad Balkhi, Abi Mansur
Muhammad bin Abdul Razzaq, the Samanid Emir of Khorasan, were written by Abdul Malik bin
Noah Samani (ibid.: 1/615), as well as the Shahnameh of Masoud Marouzi, the Gashtasb-nameh
of Muhammad bin Ahmad Dagqiqi, and most importantly, the Shahnameh of Abi al-Qasim
Ferdowsi, during this period. (Safa: 2005 M: 160). Due to the encouragement and support of the
Samanid emirs, important literary and scientific figures emerged in Bukhara, the capital of the
Samanids, as intellectual manifestations of Islamic civilization. The cultural and civilizational
performance of the Samanid emirs in Transoxiana caused Transoxiana to find a place equal to
the Umayyads of Andalusia in the geocultural map of the Islamic world in the third and fourth
centuries AH / ninth and tenth centuries AD. In order to measure and compare the cultural and
civilizational performance of Transoxiana and Andalusia in the third and fourth centuries AH,
the basis of the work is the "historical generation" of the famous Islamic civilization researcher,
Sayyar al-Jamil. Here, each generation is equivalent to 30 years. The first generation begins in
the year 11 AH, which is the death of the Prophet Muhammad (PBUH). Accordingly, the
geocultural map of the Islamic world shows that the movement of cultural and civilizational
growth of Bukhara and Samarkand begins in the ninth generation (225 AH / 839 AD) and
continues until the beginning of the fifteenth generation (410 AH / 1019 AD) and then declines
(Al-Jamil, 1999 AD, 255-247). This period coincides with the era of the Samanid emirs. During
this period, Bukhara, along with Cordoba, the capital of the Umayyads of Andalusia,
experienced a cultural and civilizational upward trend and played a role as an influential center
in the advancement of Islamic civilization.

In this section, an attempt is made to present qualitative information in the form of a table below
in order to compare the cultural and civilizational performance of Transoxiana and Andalusia.
The qualitative information in this table is then displayed quantitatively in the form of a graph.

2 - Table comparing influential cultural and civilizational activities of the two regions of
Transoxiana and Andalusia (3rd and 4th centuries AH)

Umayyad Andalusian State — Founder Abd | Samanid State — Founder Amir Ismail
al-Rahman Dahl Samani

Capital: Cordoba Capital: Bukhara

Founded: 138 AH Founded: 260 AH / 874 AD

(Shabaro: 2002 AD: 107). (Narshakhi, 1351 Sh: 109).
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The most important cultural and
civilizational feature of Andalusia was the
mixture of cultures and civilizations (Arabic
- Amazigh - Spanish).

The most important cultural and
civilizational feature of Transoxiana was the
mixture of cultures and civilizations

(Persian-Turkish).

During the reign of Abd al-Rahman III
(350-300 AH) and Hakam II (350-366),
Cordoba became the most prominent capital
of the western part of the Caliphate (Shahidi
Pak, 2010: 195).

During the reign of Nasr ibn Ahmad Samani
(279-261 AH) and Mansur ibn Nuh (350-
366 AH), Bukhara became the most
prominent eastern capital of the Caliphate's
territory (Fray, 1372 Sh: 4/125).

The papermaking industry in the city of
Shatiba, Andalusia, with a large number of
papermaking factories (Hamavi, Beta:
5/115)

The paper industry began in the first half of
the second century AH (133 AH) in
Samarkand and the production of fine and
high-quality paper (Honke, Beta: 78).

The city of Toledo in Andalusia was the
center of the translation of scientific texts
from Arabic to Latin. (Al-Ali, 1370, p. 350)

Translation Movement: Translation of
Arabic texts into Persian, translation of
Tabari's commentary and Tabari's history
during the reign of Mansur ibn Nuh Samani
(366-350 AH)

(Tabari, 1977:1/5/Bhalgami 1987:1/23)

Industry: Textiles in the city of Al-Mariyah
and the city of Cordoba with 200 workers

Weaving in the 4th century AH (Hati, 1380,
no. 759 / Al-Ali, 1370, no. 57)

Pottery industry in the 4th century AH in
Andalusia (Shahidi Pak, 1389, no. 209)

Industry: Pottery making in Tashkent, paper
making, carpet weaving and textiles in
Zandajeh, north of Bukhara, and its export
to Iraq, Fars, Kerman, and India (Narshekhi,
1972, p. 22 / Al-Abadi, b. 154)

The cultural and civilizational growth in
Cordoba was due to the attention of science-
loving caliphs such as Abd al-Rahman al-
Nasir and Hakam al-Din (Shebaro, 2002:
185).

The cultural and civilizational growth of
Bukhara and Samarkand was indebted to
learned and scholarly emirs and ministers
such as Nasr ibn Ahmad and Mansur ibn
Nuh, and ministers such as Jihani and
Balami. (Ibn al-Nadim, 1343, no. 228 /
Farai, 1372, no. 4/125)

Cordoba, the capital of the Umayyads of
Andalusia, the scientific and cultural center
of the Islamic world (Hatti, 1380: 672)

Bukhara, the capital of the Samanid state,
the center of science and knowledge
throughout the Islamic world (Fray, 1372:
4/125)

Some of the Umayyad rulers of Andalusia
were promoters of poetry, and numerous
poets lived in their courts. (Shahidi Pak,
2010, p. 209).

Rudaki and Ferdowsi were the most famous
poets, along with other poets of the Samanid
court. (Safa: 2005: 160 / Fry, 1372: 4/125)

During the reign of the Second Caliphate,
the great library of Cordoba was unique in
terms of books. (Al-Ali, 1370: 317)

During the Samanid era, the famous library
of Bukhara attracted Ibn Sina and attracted
him to use this library. (Fray, 1372: 4/125)
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Astronomy and Mathematics: Abul-Qasim
Ahmad Al-Mujariti, Andalusian
mathematician and astronomer (Hati, 1380,
no. 730)

Abul-Hakam Amr-Kirmani, one of Al-
Muyjariti's  students in geometry and
mathematics (Al-Ali, 1370, no. 330)

Geography and Astronomy: Abu Abdullah
Jihani was a scholar of geography,
astronomy and other fields and was the
minister of Nasr bin Ahmad Samani. (Ibn
al-Nadim, 1343 AH: 228)

Medicine: Abul-Qasim al-Zahrawi (died
400 AH) was one of the famous Andalusian
physicians during the reign of Abd al-
Rahman Nasser and the court of Hakam II
(Hatta, 1380: 738)

Also Hasday ibn Shabrout, a Jew, an
Andalusian physician and advisor to Abd al-
Rahman Nasser and the court of Hakam II
(Al-Ali, 1370: 295)

Medicine: Two famous physicians of the
Islamic world, Zakaria al-Razi and Abu Ali
Sina, in the era of Mansur ibn Nuh (d. 365
AH) and Nuh ibn Mansur (366-387) (Fray,
1372: 4/125)

Based on the above qualitative table, the diagram of the cultural growth and civilization of the
two regions of Transoxiana and Andalusia in the third and fourth centuries AH / ninth and tenth
centuries AD can be displayed as follows.
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Andalusia - Capital of Cordoba (West of the Caliphate) Transoxiana — Capital of Bukhara (Eastern Territory of
the Caliphate)

Conclusion

The Transoxiana region and the two Persian-Turkic groups, along with other ancient nations
such as the Copts, Indians, Syriacs, and Berbers, played a constructive role in the rise of Islamic
civilization after the adoption of Islam. Classical and modern Islamic historiography has
expressed the function and position of Transoxiana culture and civilization in Islamic civilization
in a horizontal manner. In this manner, events have been examined and analyzed in a separate
and isolated manner and from a low altitude. Therefore, it has been less successful in introducing
the role of Transoxiana in the construction of Islamic civilization to future generations. To
achieve the purpose, a vertical and comparative study is recommended. Accordingly, it must be
acknowledged that Transoxiana, compared to Andalusia during the Umayyad era, was not
inferior to it in the growth of Islamic culture and civilization, if not surpassed. The role of
Transoxiana began in the early 2nd century AH/8th century AD with the invention of Samarkand
paper as a major revolution and development in the dynamics of Islamic culture and civilization,
and reached its peak in the 3rd and 4th centuries AH/9th and 10th centuries AD by the learned
Samanid emirs and ministers. During this period, Transoxiana was without a rival, the leading
region of the eastern Islamic Caliphate in cultural aspects such as Persian language and literature,
translation, poetry, religious sciences - jurisprudence and theology - and the emergence of
various scientists, as well as in civilizational aspects such as medicine, astronomy, geography
and history, and industries such as papermaking, pottery, textiles and carpets. This development
led to the cities of Bukhara and Samarkand in Transoxiana playing a major role in the growth
and prosperity of Islamic civilization during the Samanid era.
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